

























　3　 Richard L. Rohrbough, The Social Location of the Markan Audience, Interpretation 47/4(1993) 上村静 訳
「マルコの聴衆の社会的位置」『日本版インタープリティション』No.26（1994）83-114；　Bruce J. 
Malina, Richard L. Rohrbough, Social-Science Commentary on the Synoptic Gospels, Fortress Press, 
1993　大貫隆 監訳、加藤隆 訳『共観福音書の社会科学的注解』新教出版社、2001年、14頁
　4　 Wiliam V. Harris, Ancient Literacy, Harvard University Press, 1989
　5　Rohrbough, 前掲論文、前掲書。
　6　Philip Ruge-Jonesによれば、Network of Biblical Storytelers(NOBS)が活動しており、その中でDavid 
Rhoadsは "Performance Criticism" を提唱するに至っている("Omnipresent, not Omniscient: How 
literary interpretation confuses the storyteler's narrating", Elizabeth Strutheres Malbon (ed.), Between 
Author and Audience in Mark: Narration, Characterization, Interpretation, Phoenix Press, 2009, 29-43)
68
マルコ福音書の口頭性の再認識と釈義（藤田　宏紀）












1. Ongの "Orality and Literacy”
　Walter Jackson Ong はイエズス会士であり、専攻は古典学・英語学である。1982年に出版され
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　Ongによる口頭性（Orality）に関する知見に対して、新約学からの応答はWerner H. Kelber 
による"The Oral and the Writen Gospel" の出版に始まったと言っていいだろう29。時を同じく
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が oral culture の中で成立したことが明らかにされつつあるが、第２版では oral hearing よりも 
literary reading に焦点を絞った」ことが述べられている。
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Press, 1982；　David M. Rhoads, Joanna Dewey, Donald Michie, Mark as Story: An Introduction to the 































　39　Rhoads, D., Dewey, J., Michie, D., 前掲書 p.4-5。
　40　例えば、Dewey 前掲論文；Joanna Dewey, “Mark as Interwoven Tapestry: Forecasts and Echoes for 
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Recognition of the Orality of the Gospel of 
Mark and Its Exegesis
Hiroki FUJITA
In the 21st century, when we read or study the Gospel of Mark, most of us read it silently as 
printed text, but when the Gospel of Mark was originaly composed, only a limited amount of people 
probably no more than 5 percent were literate. The Gospel of Mark was not experienced through 
“reading text”, but by means of “hearing the proclamation or the performance” of its truth. These 
things considered we would do wel to do exegesis of Mark's Gospel with its beginnings in orality in 
mind.
1.Walter J. Ong, “Orality and Literacy”.
In Ong's “Orality and Literacy” published in 1982, Ong shows that a primary oral culture 
is diferent from a literate culture in regard to the individual methods of thinking. We 
primarily use script and printed mater, so we often misunderstand the oral culture.
2.Responses from New Testament studies.
In the area of New Testament studies, Werner H. Kelber's “The Oral and the Writen 
Gospel” a 1983 publication responded to Ong's works. In the same year “Bible in Ancient 
and Modern Media Group” was created in the Society of Biblical Literature. In 1989 
Joanna Dewey argued that the Gospel of Mark as a whole was composed via the oral 
method.
3.The Orality of Mark and Its Exegesis.
　　　3.1Some suggestions for methodology.
3.1.1 Narrative criticism assumes the concept of an “implicit author” and an “implicit 
reader”; however, considering the orality of Mark, one should modify these concepts. 
Instead of “implicit author”, “implicit storyteler or performer” can be emphasized. 
Instead of a “reader”, an “implicit audience” can be more central. The audience is 
not an individual, but a person in a group. When the gospel is narrated in an oral 
culture, the events in a story are easily experienced by the audience as if it were 
happening in the here and now. 
3.1.2 The term of “inclusio” should be referred to “echo” in an oral seting.
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3.1.3 The purpose of Mark is to be heard, to be experienced and to be applied by the 
audience. There appears a fundamental conflict between the text's exegesis and the 
experiencing of its truth.
3.1.4 The value of a text critic may become relatively lower in the oral seting.
　　　3.2 Reflection on Mark 1:1-15.
I applied modified narrative criticism to Mark 1:1-15. Hearing the “gospel”, the audience may 
experience the presence of “the Kingdom of God” and the request for repentance and belief.
Conclustion
In order to understand the New Testament writings, we should explore the dynamics between 
orality and literacy. Mark's Gospel especialy has features of oral composition. Applying modified 
orality concepts to discussions of interpretation wil help clarify our understanding of Mark.
